Sources for the Study of the 
Mangala and Mora-suttas 


1) Mangala-sutta 


In an earlier article I noted the existence of two Tibetan versions 
of the Mangala-sutta. The first, the bKra sis chen poi mdo = 
Mahamangala-sutta, is a translation of a Theravadin version, included in 
the set of “13 new translations” done by Pandita Anandasri of Ceylon 
and Thar pa Lotsaba Ni ma rgyal mtshan dPal bzan po in about the first 
decade of the 14th century. The second is an anonymous translation of a 
version of an unknown school, bearing the title LAas zus pa’i bkra sis kyi 
tshigs su bcad pa = Devapariprccha Mangalagatha.' These two 
versions have been translated side-by-side by Feer, who noted that 
“quoique [Devapariprccha Mangalagatha] renferme plus de stances que 
autre, et que l’ordre des stances y soit interverti, la commune origine des 
deux textes est facile 4 reconnaitre”.* In addition to the two Tibetan 
parallels, there is a third version, preserved in Chinese translation. It is 


' Peter Skilling, “Theravadin Literature in Tibetan Translation”, JPTS XIX (1993) 
129-30, 183. Since the second version is anonymous, it cannot be dated with 
certainty. It is likely, however, that it was translated during the early diffusion of 
Buddhism in Tibet (the sa dar). The [Dan dkar Catalogue, which dates to the 
early 9th century, lists a number of titles under the category bKra sis kyi rnam 
grans = *Mangala-paryaya (§ XVIII). Our text might be, for example, the bKra 
Sis kyi tshigs su bcad pa chen po = *Mahamangala-gatha (no. 476, in 30 
Slokas ), or the bKra Sis kyi tshigs su bead pa = *Mangala-gathda (no. 478, in 26 
Slokas ) (references to Marcelle Lalou, “Les textes bouddhiques au temps du rot 
Khri-sron-Ide-bcan”, Journal asiatique, 1953). For svasti- or mangala-gatha see 
Peter Skilling, “The Raksa Literature of the Sravakayana”, JPTS XVI (1992) 
129-37. 

* Léon Feer, “Fragments extraits du Kandjour’, Annales du Musée Guimet V 
(1883) 224-27. For a translation of a Sinhalese commentary on the Mangala- 
sutta see Charles Hallisey, “Auspicious Things”, in Donald S. Lopez, Jr. (ed.), 
Buddhism in Practice, Princeton, 1995, pp. 412-26. 
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included in a recension of the Dhammapada, the Fa chi p’i vii ching, 
where it makes up the whole of Chapter 39 (the last), entitled 
Mahamangala.’ The correspondence was noted by Beal over a century 
ago. The prose nidana is entirely different from that of the Pali,* and the 
order and contents of the verses also differ. In Beal’s translation, I have 
found only four verses that immediately bring to mind Pali counterparts, 
but many individual lines also correspond to the Pali. The Fa chii p’i yii 
ching is an early witness, translated during the Westem Chin dynasty 
(CE 290-306),° and a new translation and comparative study of this short 
but important text is a desideratum. 


In the *Mangala-varga, Chapter 12 of his *Satyasiddhi (or 
*Tattvasiddhi) Sastra, Harivarman cites three verses from the *Mangala- 
gatha:° 


> Taishd 211, Vol. 4; Lewis R. Lancaster with Sung-bae Park, The Korean 
Buddhist Canon: A Descriptive Catalogue, Berkeley, 1979 (= KBC), 1020; 
English translation in Samuel Beal, Texts from the Buddhist Canon, Commonly 
known as Dhammapada, with accompanying Narratives, [Boston, 1878] San 
Francisco, 1977, pp. 174-76. For the Chinese Dharmapada literature see 
Sylvain Lévi, “L’ Apramada-varga. Etude sur les recensions des Dharmapadas”, 
Journal asiatique, septembre-octobre 1912, pp. 203-94; Charles Willemen, “The 
Prefaces to the Chinese Dharmapadas, Fa-chii ching and Ch’u-yao ching”, 
T’oung Pao LIX (1973) 203-19; Charles Willemen, Dharmapada: A 
Concordance to Uddanavarga, Dharmapada, and the Chinese Dharmapada 
Literature, Brussels, 1974. 

"Beal (op. cit., p. 23) noted that the niddnas assigned to the verses of the Fa chi 
p iyvu ching are entirely different from those of the Dhammapada-atthakatha. 

° Date from KBC 1020. 

°N. Aiyaswami Sastri, Satyasiddhisastra of Harivarman, Vol. 1, Baroda, 1975 
(Gaekwad’s Oriental Series, No. 159), p. 37 (translation from Chinese into 
Sanskrit); Vol. II (Gaekwad’s Onental Series, No. 165), Baroda, 1978, pp. 29- 
30 (English translation). The text is the Ch’eng shih lun, translated by 
Kumarajiva in 411—12: Taisho 1646, KBC 966. 
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So says the Mangala-gatha: 


The most auspicious is the Buddha 

who is the highest teacher and the wisest leader 
amongst men and gods. 

The most auspicious is the person 

who has firm faith in the Buddha 

and keeps pure conduct. 

The most auspicious Is 

to serve the learned, not to approach the ignorant 
and [to] pay homage to the worthy of homage. 


Aiyaswami Sastri notes that “of these three verses only the third agrees 
with the Mangala-sutta, verse 2”. The first two verses have no 
counterpart in the Fa chii p’iyii ching. 


Verse 3 of the Pali Mangala-sutta has a parallel in prose and 
verse in the Cakka-sutta, the first sutta of the Cakka-vagga of the 
Catukka-nipata of the Anguttara-nikdya (AN II 32).’ The Pali Mangala- 
sutta reads as follows:* 


patiriipadesavaso ca pubbe ca katapunnata 
attasammapanidhi ca etam mangalam uttamam. 


To live in a favourable place, 

to have accomplished mertt in the past, 
to have a proper goal for oneself— 
this is the highest auspiciousness. 


’The reference was noted by Dines Andersen and Helmer Smith in their edition 
of the Sutta-nipdta, originally published in 1913 (p. 46, n. 9). The title is from the 
uddana, p. 44.13, cakko. Cf. also Nettipakarana, p. 29.14-19. 

5 Suttanipata v. 260, p. 46; Khuddaka-patha p. 3.5. 


188 Peter Skilling 


The Tibetan Devapariprccha-mangala-gathda reads:’ 


yul bzan gnas dan grogs mchog dan// 
snon chad bsod nams byas pa dan// 
sems ni legs par gtan byas pa// 

de ni bkra sis dam pa yin// 


To live in an auspicious place, to [have] excellent company, 
to have accomplished ment in the past, 

to have properly directed one’s mind— 

this is the highest auspiciousness. 


The Cakka-sutta lists four “wheels” or “blessings” (cakka).'° Wheels 
number 1, 3, and 4 have counterparts in v. 3 of the Pali Mangalasutta, 
and wheel no. 2 may be compared with the panditanan ca sevana of 
v. 2b. The Tibetan Devapariprccha-mangalagathaé gives counterparts of 
all four cakka, in the order 1, 2, 4, 3, with a variant in 3, citta (sems) 
where the Pali has atta. 


* Peking Tripitaka (Q) 442, Vol. 9, rgyud tsha, 318b1; Q721, Vol. 11, rgyud va, 
276al; Q1053, Vol. 45, ‘dul ba phe, 315a3; Q5943, Vol. 150, xo mishar mo, 
330a4; Derge Tanjur 4400, sna tshogs fio, 337b7. Note that in both the Peking 
and Derge Tanjur versions the text is entitled simply Mangala-gatha = bKra Sis 
kyi tshigs su bead pa. 

" For the significance of cakka in this context, cf. Jataka V 114.27 
patiriipadesavasadino kusalacakkassa bhanijani, PED 259a (s.v. cakka), and 
Franklin Edgerton, Buddhist Hybrid Sanskrit Grammar and Dictionary, Vol. Ul, 
Dictionary, [New Haven, 1953] Delhi, 1972, p. 221a (s.v. cakra). The 
Manorathapirani (Thai script Mahamakutarajavidyalaya ed., I] 378.17 has 
cakkaniti sampattiyo, catucakkam vattatiti cattari sampatticakkani vattanti 
ghattiyanti yevati attho. The Anguttara-tika (Chatthasangiti ed., I] 280.8) and the 
Sumangalavilasini (Mahamakutarajavidyalaya ed., III 328.1, commenting on the 
Dasuttara version) also interpret cakka as sampatti-cakka, without further 
explanation. Rendawa’s commentary (reference below, n. 16) explains that “‘these 
four conditions are called ‘wheels’, for they are similar to the wheels of a 
carriage”. 
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cattar’ imani bhikkhave cakkani_ yehi samannagatanam 
devamanussaGnam  catucakkam  pavattati, yehi samannagata 
devamanussa na cirass’ eva mahantatam vepullatam papunanti 
bhogesu. katamani cattari? 


(1) patiriipadesavaso 

(2) sappuristpassayo 

(3) attasammapanidhi 

(4) pubbe ca katapunnata. 


imani kho  bhikkhave cattari cakkani yehi samanndgatanam 
devamanussanam catucakkam  pavattati, yehi samanndgata 
devamanussa@ na cirass’ eva mahantatam vepullatam papunanti 
bhogesii ti. 


patirupe vase dese ariyamittakaro siya 
sammapanidhisampanno pubbe purnakato naro 
dhannam dhanam yaso kitti sukhan c’ etam adhivattati. 


There are, O monks, these four wheels: for gods and humans who 
possess them there occurs a fourfold blessing, by means of which 
gods and humans soon attain greatness and plenitude in wealth.!! 
What are the four? 


(1) to live n a favourable environment 
(2) to associate with worthy persons 

(3) to have a proper goal for oneself, and 
(4) to have accomplished merit in the past. 


"Tt is interesting that while the Pali version refers to “wealth” (bhoga), the 


Sansknit refers to “wholesome dharmas” (kusala-dharma: see below). 
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These, O monks, are the four wheels... 


The man who lives in a favourable place, 
who makes friendship with the noble ones, 
who possesses a proper goal, 

and has made ment in the past— 

grain, wealth, fame, honour, and happiness 
come to him in abundance." 


A Sarvastivadin counterpart of the Cakka-sutta is incorporated 
into the Sanskrit Dasottara-sitra from Central Asia: '* 


catvaro dharma bahukarah, catvari devamanusyandm cakrani yair 
deva...(text fragmentary)...yamanad vrddhim vaipulyam apadyante 
kusalair dharmaih. katamani catvari? 


(1) pratiriipo desadvasah 

(2) satpurusapasraya 

(3) dtmanas ca samyakpranidhanam 
(4) purve ca krtapunyata. 


A counterpart from a text of the Sammatiyas is cited in 
Dagabalaégrimitra’s Samskrta@samskrta-viniscaya :"* 





2 Cf Manorathapirani 1 379.6 sukhan c’ etam adhivattatiti sukhan ca etam 
puggalam adhivattati avattharatiti attho. 

5 Kusum Mittal, Dogmatische Begriffsreihen im dlteren Buddhismus 
(Sanskrittexte aus den Turfanfunden [V), Berlin, 1957, § IV,1, p. 61. The parallel 
in the Pali Dasuttara-sutta (DN III 276.5—8) gives only the bare list of the four, 
similarly described as cattaro dhamma bahukara. 

“ Dagabalagrimitra (sTobs beu dpal bées giien), ‘Dus byas dan ‘dus ma byas 
rnam par nes pa, Q5865, Vol. 146, no mtshar bstan bcos fio, 16268. For this 
text see Peter Skilling, “The Samskrtasamskrta-viniscaya of Dasabalasrimitra, 


Continues... 
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khor lo bzi zes bya ba ni/ ’khor lo chen po bi ste/ ‘di ltar/ mthun 
pa’i vul du gnas pa dan/ skyes bu dam pa la brten pa dan/ bdag gi 
smon lam yan dag pa dan/ snon bsod nams byas pa’o// de dan yan 
dag par Idan pa’o// 


The four wheels: there are four great wheels (mahdacakra): to live in 
a favourable environment, to associate with worthy persons, to have 
a proper aim for oneself, and to have accomplished merit in the past. 
He is endowed with these. 


The four are listed in the Mahavyutpatti, a Sansknit-Tibetan lexicon of the 
early 9th century, under the title “The four wheels of gods and humans” 
(catvari devamanusyanam cakrani, tha dan mi’i ‘khor lo bzi’i min).'° 


(1) pratirtipadesa-vasah, ’thun pa’i yul na gnas pa 

(2) satpurusapasrayam, skyes bu dam pala brten pa 

(3) Gtmanah samyak pranidhanam, bdag nid kyis yan dag pa’ 
smon lam btab pa 

(4) purve ca krtapunyata, snon yan bsod nams byas pa’o. 


The four cakras are given in verse in Nagarjuna’s Suhrllekha (v. 61): '° 


Buddhist Studies Review 4/1 (1987) 3-23, and “Theravadin Literature in Tibetan 
Translation”, JPTS XIX (1993), pp. 14042. 

°Mvy § LXXXIII, nos. 1603-7. 

© Venerable Lozang Jamspal, Venerable Ngawang Samten Chophel, and Peter 
Della Santina (tr.), Nagarjuna’s Letter to King Gautamiputra, Delhi, 1978, 
Tibetan text, p. 91 (translation p. 37). Cf. the translations and commentaries m 
Leslie Kawamura, Golden Zephyr: Instructions from a Spiritual Friend, 
Emeryville, 1975, p. 55; Geshe Lobsang Tharchin and Artemus B. Engle, 
Nagarjuna’s Letter: Nagdrjuna’s “Letter to a Friend” with a Commentary by 
the Venerable Rendawa, Zhon-nu Lo-dré , Dharamsala, 1979, pp. 93-94. 
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mthun par gyur ba’i yul na gnas pa dan// 

skyes bu dam pala ni brten pa dan// 

bdag nid legs smon snon yan bsod nams bgyis// 
‘khor lo chen po bzi ni khyod la mnha’// 


You possess these four great wheels (mahdcakra).'’ 
dwelling in a favourable environment, 

association with worthy persons, 

a proper goal for yourself, 

and accomplishment of merit in the past. 


2) Mora-paritta 


The Pali Jataka gives a prose story of a golden peacock twice, 
as the Mora-jataka (No. 159) and the Mahdmora-jataka (No. 491)."* 
The basic narrative has a parallel near the end of the Bhaisajyavastu of 
the Milasarvastivadin Vinaya'? and in the Mahamayiri-vidyarajni.’ A 
parallel to verse 2 of the Mora-sutta occurs in the Mahdamayuri- 
vidyarajni, with additions and variants and with the lines in a different 
sequence:”' 


"Tt is interesting that of the texts studied here, only the Sammatiya citation and 
Nagarjuna describe the four wheels as “great” (maha). 

'’ For references see Leslie Grey, A Concordance of Buddhist Birth Stories , 
Oxford, 1994, pp. 253, 218. 

 Nalinaksha Dutt (ed.), Gilgit Manuscripts, Vol. Ill, Part 1, [Srinagar, 1947] 
Delhi, 1984, pp. 287.11-288.13. Cf. Jampa Losang Panglung, Die Erzdahlstoffe 
des Milasarvastivada-vinaya analysiert auf Grund der tibetischen Ubersetzung, 
Tokyo, 1981, p. 62. 

® Shiiyo Takubo (ed.), Aryva-Mahda-Mayiri Vidya-Rajni, Tokyo, 1972, 7.9-9.18. 
Cf. the translation and discussion (which notes the relation to the Pali jatakas ) in 
AF. Rudolf Hoemle, The Bower Manuscript, Calcutta, 1893-1912, pp. 240a-e. 
1 Takubo, p. 6,ult; cf. also 38.17~39.1; 42.16-20. 
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Mora-paritta”’ Mahamayiri 


namo ‘stu buddhaya namo ‘stu bodhaye 
namo ’stu muktaya namo ’stu muktaye 
namo ‘stu Santaya namo ’stu Santaye 
namo vimuktaya namo vimuktaye 

ye brahmanda vedagii ye brahmana vahita-padpa-dharmah” 

sabbadhamme 

te me namo te ca mam tesam namas te ca mama palayamtu. 

palayantu 

nam’ atthu buddhanam 

nam’ atthu bodhiya 

namo vimuttanam namo 


vimuttiya. 


The Mahamayiri is a cumulative work that draws on diverse 
sources, and has parallels in the Milasarvastivadin Bhaisajyavastu, the 
(Mula)Sarvastivadin Upasena-sitra, and the Theravadin Mora-jataka, 
Khandavatta-jataka (No. 203), and Vinaya.* In the present case the 
prose narrative is close to, or derived from, the Bhaisajyavastu, but the 
verse, not found in the Bhaisajvavastu, resembles a verse of the Pali 
Mora-jataka. 


Nandapuri Peter Skilling 


® Jataka M1 34.12. 

> Cp. Franz Bernhard (ed.), Udanavarga, Vol. I (Sanskrittexte aus den 
Turfanfunden X), Gottingen, 1965, 33:13a and Radhagovinda Basak (ed. with 
Bengali translation), Mahavastu Avadana, Vol. III, Calcutta, 1968, p. 430.13 yo 
brahmano vahitapapadharmo; Udana 3.20, Vinaya 1 3.5 yo brahmano 
bahitapapadhammo. 

* Cf. Skilling, “Raksa Literature”, p. 140. 


